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La Morale de Geulincx dans ses rapports avec la PMlosophie de Descartes. 

Par Eugene Terraiixon. Paris, Felix Alcan, 1912. — pp. 224. 

Of all the periods in the history of philosophy, that of Descartes and his 
successors has proved to be one of the most interesting. It is at once a time 
of transition with all its eagerness for new theories and its impatience with the 
old, though the latter still keep their hold upon it; and it is also an age of real 
achievement, which itself servfes to mark and to evaluate the thinking that 
preceded and that followed it. With the Cartesians we are already in the 
midst of modern science and modern philosophy, but the promises of both 
have not yet been tested and there seems to be no end to their possibilities. 
Men think and write with an eager enthusiasm that finds no difficulties in- 
superable and that fully expects to leave an irrefutable metaphysics as a 
legacy to their successors. To feel the attractiveness of this standpoint need 
imply no desire to belittle the intrinsic importance of the Cartesian philosophy; 
great it is and great it will remain; but perhaps fewer historians would have 
chosen to set forth its value, if it had represented a different attitude. The 
present monograph deals, at least indirectly, with a subject for which the 
materials are somewhat scanty. It is well known that Descartes left no 
systematic treatment of ethics and that brief statements concerning various 
moral questions scattered through his books furnish merely a basis for con- 
jecture as to what such a system would have been. Instead of depending 
upon this incomplete data, M. Terraillon proposes to follow a different method 
and to trace Descartes's views upon ethics as they appear in the writings of 
his disciples. La Morale de Geulincx is intended as a fragment of a much 
larger and more important work, which apparently will include all the avowed 
Cartesians and which thus will show what ethical theories were already 
implicitly present in the philosophy of Descartes himself. The value of such 
a work can hardly be estimated until its completion. If it can be shown that 
the Cartesian metaphysics actually led the different thinkers to an identical 
or a similar ethics a real addition will have been made to our knowledge and 
understanding of the period; but if, as seems probable, no such likeness can 
be established, the value of M. Terraillon's book will depend upon the accuracy 
and clearness with which he describes the doctrines of the different men whom 
he may choose to treat. 

Taken by itself La Morale de Geulincx is a good example of the philosophical 
monograph upon a subject of minor importance. The work has been done 
carefully, nothing has been neglected, nothing omitted. There is a chapter 
upon the metaphysical foundations of Geulincx's ethics and one upon the 
ethics itself, which give a clear and unbiased account of his philosophy; and 
these are followed by two chapters upon the relation between Geulincx and 
Descartes. The great fault in the book is a tendency to overestimate the value 
of insufficient data and occasionally to let conjecture play too large a part. 
The best example of this is in the introduction (p. 4) where he laments the 
hardness of Geulincx's lot, because, among other reasons, no record has been 
preserved of his children, "on peut conjecturer qu'ils moururent tristetnent." 
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It is not impossible that Geulincx was the father of a family, and that his 
children died in want; but with no evidence of their existence the assumption 
seems gratuitous. The same tendency appears in the later chapters, and if 
there it is less marked, its results are more serious. Conjectures as to what a 
man must have taught are dangerous. 

G. N. Dolson. 
Smith College. 

The Political Philosophy of Burke. By John MacCunn. London, Edward 

Arnold, 1913. — pp. vi, 272. 

In his volume on Burke in the "English Men of Letters Series" John Morley 
— or Lord Morley, as we are now learning to call him — spoke of the historic 
method, fitting in with certain dominant conceptions in the region of natural 
science as bringing men around to a way of looking at things which is in har- 
mony with Burke's political maxims, and thought it probable that he would 
be more often and more seriously referred to in the next twenty years than he 
had been during the preceding eighty. That was in the year 1888; and it 
seems rather doubtful whether this prophecy has been fulfilled. For although 
there is much in Burke's political philosophy that is congenial to contemporary 
thinking in this field, these ideas seem to owe their origin to quite a different 
source, as they are employed with a new emphasis and in quite another 
context at the present time. Indeed, although we recognize the concreteness 
of Burke's view of political situations and of the moving forces of individuals 
and the advantage which his historical feeling gave him, in certain respects, 
over the rationalists and upholders of natural rights, yet from another point 
of view one cannot but feel that he is no modern, that the historical method 
which he is supposed to represent is not inductive or historical at all, but 
based on a narrow theological foundation that was an anachronism in the 
eighteenth century and is of course still more obviously so at the present 
time. One can still feel that Rousseau and Paine and the radicals of the French 
Revolution, though narrow and mistaken in many respects, yet had the 
root of the matter in them, that their faces were set toward the future; while 
Burke's magnificent intellectual and moral qualities seem to be largely wasted 
in vain attempts to preserve the constitution from change, and in futile, 
though often prophetic, warnings against the anarchy and confusion which 
revolution breeds. 

Of course this by no means represents all that Burke stood for: he too was a 
reformer and did battle loyally against many abuses, as Professor MacCunn 
points out. What was there in his theory, then, that restricted the scope of 
his reforming zeal and confined his vision of justice within such narrow limits? 
Undoubtedly it is true, as Professor MacCunn shows in his fine chapter on 
"Whig Trusteeship and Democracy," that his conception of society is not 
organic enough, because it is not sufficiently democratic. His notion of justice 
does not include and carry along with it the principle of equality. But it 
should also be emphasized that it is Burke's theological assumptions which 
account in the last resort for the limitations of his theory, and that this position 



